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Holy Audacity 
 

“Freedom is coming.  Jesus is coming.  Oh yes, I know.”  Anders Nyberg, the Swedish composer 

who helped introduce this South African song to the rest of the world, notes that he first heard it 

in the early 1980s.  Initially, he said, “We all sang ‘Jesus is coming.’”  But he goes on: 

 

I still remember so clearly the surprised faces when I suggested we sing “Freedom is 

coming” at a youth rally . . . in 1981. At that time it was still regarded as too political, too 

hot to handle for a church context. Only a few years later, when the oppression had taken 

a few more turns for the worse, and the inevitable resolve of the resistance had gotten 

even stronger, could lyrics like [“Freedom is coming”] be heard in and around the 

churches. 

 

But I wonder: How is the cry “Jesus is coming” any less “political” than “Freedom is coming?”  

Surely, Jesus’ coming means the radical transformation of our world.  It means the fulfillment of 

God’s haunting dream: “War’s weapons shall be melted down for tools to till and tend”; “No 

more will we abuse in trade—or in any other fashion—the precious lives of other human beings, 

or indeed any other earthly creatures.  

 

These are all political claims. And all of them are audacious.  How, indeed, can we look at our 

world of injustice and oppression, and dare to sing not only “Freedom is coming,” but “Oh yes, I 

know”?  What strange manner of knowledge is this?   

 

A lot of ink has been spilled recently by people who proudly refer to themselves as “new 

atheists”: people of whom my students are (alas) enamored; people like Richard Dawkins and 

Christopher Hitchens who write books entitled The God Delusion and God Is Not Great: How 

Religion Poisons Everything. These dis-believers critique religious people for claiming to know 

things that are not supported with empirical data.  Such claims, the new atheists insist, are 

irresponsible. After all, what would we think of an airplane mechanic who skipped safety checks 

because “Oh yes, she knew” that a plane was safe?  

 

Well, point taken.  But that is a specific kind of situation in which evidence of the plane’s safety 

or un-safety could be found regardless of the mechanic’s own personal beliefs.  What, on the 

other hand, of cases in which belief in a fact can actually help to create the fact?  Suppose, for 

example, we are involved in an important struggle and we know from previous experience that 

struggles like this have a stronger possibility of success when people believe their goals are 

achievable.  Then, is the belief not only permissible, but praise-worthy?   

 

To say, or to sing, we know that “freedom is coming” is audacious, to be sure: but it is a holy 

audacity—fueled by the promise that when we work for the healing of the world, God is at work 

in and through us. Our boldest claims rest on this firm foundation; our hope is built on nothing 

less . . . 


